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INTRODUCTION. 

The'purpose of this essay is to discuss the pragmatic implica-

tions of Newman's Philosophy. We propose to deal first .with the point 

of antagonism found for Uewman and the Pragmatists in 'ltationalism'; 

second, to analyle the grounds for the revolt; third, to discuss Newman's 

relation to the Pragmatic test of truth, using his 'Developmen~ of Doc-

trine' as the basis for our comparison; fourth, to discuss Newman's theo-

ry of belief and the Pragmatic 'Will to believe'; fifth, to analyze and 

define this faith relation and discuss the identity of the two doctrines; 
Ct 

sixth, we shall gir e a general discussion, deali tl{ with the t Illative 

Sense t and the relation of Newman and James in their doctrines of' certi-

tude' • 

There is no doubt that were Newman here to be called a PraWllB.

tist, he would resent it as much as 'he did the charge of Principal Fair-

bairn, who called him a philosophioal scept io. Newman would be the last 

one to countenance the drift of the Modernists' in the Oatholic Church; 

yet he seems to be their historioal and logical father. He was a Ct\tho-

lio by nature, as well as a rigid logici~n; and he tried to find a oon-

sis tent logical system to give himself logical justification before the 

world. He failed in this. His personality has attracted many to the 
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Roman Catholio Church, but his logio is fatal alike to the Protestant-

ism of an infallible book, and to the Catholicism of an infallible 
• 

Churoh. The logical application of Newman's own reasoning to his oon-

clusions is always disastrous. The illative sense has no authority 

outside ·of the mind of the individual; it is but the activity of the 

"living mind" which is personal in all of its judgment. And New-
1 

man distinotly states that there is no common measure between minds. 

All Kewma.n has done is to give an aocount of why he himself beoame a 

Oathol1.c. He never really and seriously argue.s for Roman Catholioism; 

the one and only thing he does is to show why he hiaaelf beoame a Ro-

man Oatholio. Almost incidentally, one might say, .he lays down as an 

hypothesis, 'the unifying power of the authority of the Oatholio Ohuroh, 

but his overt reasonings run along a different course. His dootrine of 

development is set forth as a universal principle, and then ar~menta-

tively applied to the development of the ohurdh. The illative sense is 

but an explanation of how the -living mind" aotually works in ooming 

to any and all oonolusions. If a man reaohes a wrong oonolusion, or a 

false oertitude by the exercd •• of his Illative Sense, he has exercised 
2 

it on wrong material, "on mistaken elements of thought-. 

Although many of Newman's devotees would repudiate his being 

called a pra~tist, Sohiller and Bames saw in him one of their own kind. 

James refers to him in his various discussions, and Schiller declares his 

sympathy with his main work, -The Grazmnar of Assent-. Not only does 

1. Gramnar of Assent, p345 
2. ibid · pa80 
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S(lhiller openly ally himself with Newman's theol'y of belief, but he alao 

identifies William James's teaohing with his own and Ne-.mant s in this 
1 

partioular. Henri Bre_ond in his -The Mystery 0 f Newmann sets Newman 

up as a preoursor of the pragmatic doctrine of laction". These, howav.r., 

few instanoes will serve as a suffioient justification o~tternptiDg a 
7 

thesis on the "Pragmatism in Cardinal Newnan-. 

We wish to fortify ourself against the oharge of using a 

~ method. We have not used this method. We have related the 

the drift of the arguments to the oonfessed purposes of eaoh writer, 

giving, as will be noticed, the overt purpose of each writer in his 

own words, and then following out the line of reasoning intended by 

him. 

1.James,·Will to Believe·, pp. 10,204. Varieties of 
Religious Experienoes, p~.4S4, 443, 459. Sohiller, 
Studies in ~manism, pp. 136,353; Formal Logic, p207 • . 
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I 

THE F.EAOTION AGAINST RATIONALISL! AliD FORMAL LOGIC. 

To rightly understand any philosophy one has to understand in 

a large measure that which it seeks to replace or overthrow. To under

stand the point of contact between Newman and the Pragma~ists, we must 

find the common point of antagonism. This antagonism is to be found 1n 

the 'absolutet,intellectualistic systems, for James and Schiller; who, 

I am assuming, are fair representatives of the pra@llatic movement. Hegel 

is a representative of the type of philosophy which the Pragmatists are 

oombating. It is his pure thDught categories, and intellectual ab-

stractions, which offend the Pragmatists. Newman's point of antagon-

ism is in the philosophies of such men as Locke and Hume. wme t s 

critical philosophy to Newman was nothing ~. scepticism. Looke's p~ 

losophy based belief upon the logical process of inference, while New

man contended that belief, or assent, is a distinct act of the mind a

part from inference. Locke arg4ed that belief was proportionate to 

the evidenoe; that is, that there are ~grees in assent. Newnan sa.id 

that ... ant is an unconditional act' of the mind, and is indivisible. 

The OOl%UlX)n point of agreement with James, Sohiller and liewman is their 

empirical conoeption of truth. All knowled~ for the Pragmatists is 

empirical; ,the sensesu are no ftor~s of wavering allusion that stand 

in the way of 'knowledge' tI. The discussion in this essay will bring out 
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'tu fact that Newman was very largely empirical in his method. 

The intellectualist creed, as James understood it, is given 

by him in these words of Malbranche:- "Your sensational moda1l1ties are 

but darkness, remember that. Mount higher, up to reason, and you will 

see light. Impose silence on your senses, your imagination, and your 

passions, and yeu will hear the pure voice of interior truth, the clear 

and evident replies of our common mistress-Creason}. Never confound 

that evidence which results from the comparison of ideas with the vi-

vaoity of those feelings which move and touch you •.• We must follow rea-

son despite the caresses, the threats and insults of the body to which 

we are conjoined, "'spite the action of the objects which surround us •• '" 
\ 

I ~ you to recognize the difference between knowhlg and feeling, 
1 

between our clear ideas, and our sensations always obscure and confusedw• 

He puts it thus . in his own words l -For rationalistic writers conceptual 

knowledP was not only more noble knowledge, but it originated independ-

~ ently of all peroeptual partioulars.Such concepts as God, perfection, &-

ternity, infinity, immutability, identity, absolute beauty, truth, jus

tice, necessity, freedom,' duty, ; worth, etc., and the :'part they pla,. in 

the mind, are, it was suppose~ impossible to explain as results of prac-
2 

tical experience~ 

It . -is this Sl.lpremacy "hioh the intelleot was given during the 

nineteenth oentury that the Pragnntists and Newnan were challenging. With 

the intelleot crowned supreme, the thought 0 f a real human impulse as a 

1. Som, Problems in Philosophy, p76 
2. ibid p55 
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determining factor in, or medium of, knowledge 'ViaS tabooed. 

In the critical philosophy of the rationalists we find that 

the tendency was to suspend judgment and .action until a consistent log-

ical basis could be found. Personal venture was discountenanced. Every-

Locke advanced the philos-

(

thing was thought of in universal categories. 

ophy of Berkeley enough to get away from the undue emphasis laid upon 

the philosophic truth hidden in the theory of 'innate ideas'~ but his 

a priori demands on belief did not give Newman enough room for his moral 

interests·. Newman felt that Locket s philosophy confined religious be-

lief to the few choioe souls who might have the leisure and culture to 

work out a consistent and substantiated theory of belief. These could 
1 

smother t heir "enthusiasm" ~ to use Locket s own phrase. But Newman con-

tende d that we should nake a psychological analysis of our minds~ and 

accept the inductive result s. How the mind really acts is right; not 

how it should act according to any conoeptual theory brought to it. 

Newman says, "He(Looke) takes a view of the human mind~ in relation to 

inference and assBnt~ which to me seems theoretical and unreal. Reason-

ings and convictions which I deem natural and legitimate, he apparently 

would call irrational, enthusiastic, perverse and iIl1Iroral; and that~ as 

I think~ because he oonsults his own ideal of how the mind ought to act , 

instead of interrogating human nature, as an existing tmn g, as it is 

1.Development of Dootrine, p328 
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found in the world. Instead of go ing to the psychological facts, and 

thereby deterF.~ning our constitutive faculties and our proper condition, 

and being content ,d.th the mind as God made it, he would fom men as he 

thinks they ought to be formed, into something better and higher, and 

calls them irrational and indefensible, if (so to speak) they take to 
1 

water, instead of reJlBining under the wings of his own arbitrary theory-It. 

Schiller attacks the absolutists for ftetherealizingft and "de-

personalising" truth, which together effect "the complete dehumanizing 
2 

of knowledge". He explains what he means by "etherealizing" truth thus: 

-By the etherealizing of truth is meant the abstraction from actual use 

and verification of an assertion, whidh is made in assuming that its 

truth is independent of its application. This really destroys its whole 

signifioance although at first it seems to leave its 'truth' a natter 6f 

self-oonsistenoyand intrinsic 'coherence'. But if we try to take truth 

in a purely formal way, we identify truth with claim to truth, and ren-
S 

der the testing of claims extra-logicalft • And Schiller goes on to oom-

ment upon loglc, which is the great weapon of the intellectualists, thas: 

"It is diffioult to suppose ••• that when the intellectualistic Logic fully 

realizes the situation to which its abstractions lead, it will continue 

to presume without trial that the full concreteness of the psychic pro-

oess is logical irrelevanoe, and that nan is a negligible quantity 1n the 

. 1.Gra.rJlll1r of Assent, p164, p2I6 
2 • stu die s in Humanism, pIll 
3. ibid plll 





1 
formation of truth". 

1. Studies in Hurranism, pl12 

9 
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II. 

BASIS OF REACTION AGAINST THE RATIONALISTS. 

Let us analyze the ground of protest on which Newman and the 

PrafiDatists stand and find out what are the speoific factors they have 

in common. 

They all agree in holding that -knowledge is extra-logical; _ 

that logic has been exalted to a plaoe which it oannot fill; that logic 

oannot reveal to us the natura of the universe, but that it c&n only 

help us to order and systematize what is known. 

William James says "Conceptual knowledge is forever inade

quate to the fullness of the reality to be known. Reality consists of I 

existential particular~ as well as essences and universals and class

names, and of existential particulars "fte become aware only in the per
l 

ceptual flux". He further states that conoepts are secondary forma-
2 

tions, inadequate, and only ministerial. He contends in his"Pluralistic 

Universe l that philosophy is a paseionate vision rather than a matter of 
S 

logic, -logic only finding reasons for the vision afterwards". And a-

gain in the lame work ~·: :.ays -tha.t seoret of a continuous life whioh 

the universe knows by heart and acts on every 6mstant cannot be a con-

tradiction incarnate. If logic says so, so nuch the worse for logic. 

Logic being the lesser thing, the static incomplete, must succumb to 

1.Some Problems in Philosophy, p18 
2. ibid p19 
S.Pluralistic Universe, pl16 
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reality, not reality to logic. n nThe essence of life is its contin-

uously changing character; but our concepts are all discontinuous and 

fixed, and the only mode of making them coincide with life is by arbi

tra.rily supposmg positions of arrest therein. With au ch arrests cur 

concepts may become congruent. But these concepts are not parts of 

reality, not real positions taken ~~ it, but suppositions rather, notes 

taken by ourselves, and you can no more dip up the substance of reality 
1 

with them than you can dip up water with a net, however finely meshed~" 

ilLogic has an imperishable use in human life, but it is net to make us 

acquainted with the essential nature of reality •••• Reality, life, ex-

perience, concreteness, immediacy, use what word you will, exceeds our 

logie, overflows and surrounds it. If you like to use words eulogistic-

ally, and so encourage confusion, you may say that reality obeys a high-
2 

er logio or enjoys a higher rationality". These quotations bear out the 

contention that iamea considers pure reason and formal logio i~dequate 

to inform us as to the essential nature of reality. 

Sohlller adopts the same attitude toward logic as James does. 

He delivers a rather slashing criticism on t fornal logic' in his book 

by that title, a criticism probably more eloquent than judioial. He 

sums up his contention asainst formal logic in words that will find a 

fuller meaning in relation to this essay as the discussion grows. He 

sums up thus, "it has resulted from the formal interpretation of its 

1.Pluralistic Universe, p207 
2. ibid p212 
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funotion (1) that the Syllogism could not itself secure the truth of its 

premises, but could only demand them, and that the truth of all its con

clusions was in consequenoe conditional. (2) The 'necessity of thougntJ 

which it professed to display, lay merely in an ex post facto reflection 

upon the completed for.m, and did not exist in the actual reasoning. (3) 

The actual construction of the syllogism had to be declared extra-logical, 

beoause, (4) the notion of valid inferenoe was void and Inference as sach 

. was extra-logical. (5) Even intrinsically, no conclusion of a syllogism 

need be admitted as a matter of for.m, because it was possible to acouse 

its Middle of ambiguity, and to this charge no fornal. answer could be ~_: 

~ven. (6) Fo~ly the Syllogism was either a petitio Principii or a 

tautology, .acoording as it did, or did not, olaim novelty for its con

clusion. (7) The non-syllogistic forms were no better than the syllogism. 

(8) Neither the· passage through a universal rule nor the appeal to u m

versal dicta added anything to the real force of the &lgumentw• In al-

most the same connection he continues his oriticism of the Syllogism, 

which is to him professedly the representative of fornal. logic. Quoting 

further, ,-••.• : ~ .. ~ , •• the syllogism, in order to acquire real meaning, haa 

to saorifioe nany ancient claims. It oarmti)t no longer pretent. (l) to 

yield absolute certainty and to releive the mind from further question

ingSj or (2) to compel assent; or (3) to aooount for the oourse of thought; 

or (4) to 'demonstrate' oonolusions with tabsolute' certainty; or (5) to 
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be undeniable in virtue of its mere formj or (6) to be the only form In 

actual use; or (7) that the use of forms makes an ar~nt ipso facto .al

id, beoause (8) it is no longer tenable to think that mere forms have .., 
1 

meaning.· ~e t1ro Aara~s are ,ytoo d r;;1 of t~po~jtion taken 

::dt::Z.:Z::7.::~o:t,:t~:!<::r.t:::: 
Ne~ alike. 

lewman's'Gramllar of A.sent' and aJ.so his 'Oxford Sermons' deal 

With very much the same sub~eot matter as does James's 'Pluralistic Uni

verse', and Sohillert s 'Formal Logio·. And for Newman, the same as for 

Schiller, the syllogism is the rock of offenae. Newman uses the ...... 
~ 

I inferenoe' and I reason' many times interchangably and often with oon-

fusion. · In the first of Newman's 1It>rks mentioned in this paragraph he 

says "As to logic, its chain of oonclusions hang loose at both ends; 

both the point from which it starts, and the points at which it should 

arrive, are beyond its reach; it comes shoRt both of first principles 

and concrete issues. Even its most elaborate exhibitions fail to re-

present adequately the sum total of considerations by Which the indi

Tidual mind is determined :l.n its judgment of things; even the most oare-

ful combinations made to bear on a conolusion want that steadiness of 

aim which is necessary for hitting it ••• thougnt is too keen and mani~ 

fold,. its sources are too remote and hidden, its path too personal, 

1.Formal Logic, p-220-222. 
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delioate, and circuitous, its subject matter too various and intricate, 

to admit of the trammels of any language, of whatever subtlety and of 
1 

whatever compass". "Common sense, chance, moral perception, ~nius, 

the great discoverers of principles do not reason. They have no ar-

guments, no grounds, they see t 'ruth, but they do not know how they see 

it. And if at any time they attempt to prove it, it is as much a mat

ter of experiment with them, as if they had to find a road to a distant 

mountain, which they see with the eye, and they get entangled, embarrass-
2 

ed, ~d perchance overthrown in the superfluous endeavor. I ;', -What logic 

cannot do, my living personal reasoning, rtrI good sense, which is the 

healthy condition of such personal reasoning, but which cannot ade
S 

quately express itself in words, does for me~ •• nThe processes of reason-

ing whieh lead to assent, to aotion to certitude, are in fact toe multi-

form, subtle, omnigenous, too implicit, to allow of being measured by 

rule, ••. they are after all personal, - venhal argl.lnentation being use-
, 4 

ful only in subordination to a higher logic". Logic oannot take cog-

nizanoe of the workings of reality. Man gains cflrtitude, -as is plain, 

not by aDf possible enumeration of all the considerations, minute but 

abundant, delicate but effective, whioh bring him to it; but by ar111ln-

tal comprehension of the whole case, and a disoernment of its upshot, 

sometimes after much deliveration, but, it may be, by a clear and rapid 

aAt of the intellect, alDYS, however, by an unwritten spmming-UP. 8gme-

1.Grammar of Assent,p284 
2. ibid p3S0 
3. ibid pSOO 
4. ibid p302-3 
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thing ,like the summation , of the terms, plus and minus of an algebraical 
1 

series." "Inference, considered in the sense of verbal argumentation, 

determines neither our principles, no'I- our ultimate judgfnents, ••• it is 
2 

neither the test of truth, nor the adequate basis of assent". 

As 'a parallel to Jama t s staterrent that philosophy is a matter 

of passionate vision rather than of logic, logic only finding reasons 

for the vision afterwards, I wish to quote a passage from the ftDevelop

ment of ~otrine". Newman says that man is led to ~egard as consequen

ces, and to irace, to principles, what hitherto' he has .discerned by a 

moral perception, and adopted on sympathy; and logic b brought in to 
3-

arrange and inculcate what no science was employed in gaining" - In 

this connection we are led to ' see. that there is syzr.;>athy between New

~ts philosophy andt~e subaonscious teachinB of ' the P~gmatists. He 

seems to have 'the 's_ idea of a spontaneous prooess going on in the 

mind of the individual; accepting the position that ideas well up out 

of a vague feeling gaokground. He continues to Write on this same 

principle, saying, "And so in . the same way, suc~ intellectual process-

es, as ·are oarried on silently and sp ontaneously in the mind of a party 

or a school, . of necessity come to light . at.a later date and are recog

nized, and their js sues are sOientifically arranged. 'And then logic 

has the fur-trer function of propagation; analogy, the natur~ of the 

case, anteoedeDt probability, application of principles, congruity, 

1. Grammar of Assent, p291-292 
2. ibid p287 
3. p190 , 
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expedience, being SOL~ of the methods of proof by whioh the development 

is continued from ind to mind and established in the faith in the oom-
1 

muni ty". 

We are now enabled to draw a few definite oonclusions about 

the positions of Newman, James, and Schiller toward the old rational-

istio philosophy. First, they agree in rejecting the authority of 

'pure reason' j second, they · agree that the method of approaoh is of a . 

practioal nature; third, they agree t~~t logic is but a neans of or-

ganizing what we already know; and fourth, they alike make their ap-

peil to the psychological facts of experience. 

The main ground:; of protest against the old philosophy is 

that it is statio. Newman' s attitude toward the Greek Churoh is some-

what like the Pragmatist's attitude against the intellectualistio 

philosophy of such men as Hegel. The Pragmatists want a r:~thod of 

approaoh which is oonsistent with the faots of exr;erieno6, and which 

will serve the interests of men, not one into whioh man must foroe 

himself acoording to sor.~ artifioial oonception. James's great plea 

is for a \lmverse still in the nnking. Newman wante d a churoh whioh 

was ever interpreting the developing life of Christianity. The Pro-

testants stood for a book in which God's revelation was completed and 

interpretedj but Newman wanted something more consistent with the 

. actu~ facts of history. He wanted a method which ~!ould keep time 

1. Development of Doctrine, pl90 
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with the unfolding meaning of Christianity; hence he wrote his "Devel-

opment of Christian ]))ctrine". While he is prinarily concerned with 

establishing the historical genuineness of the Roman Catholic Church 

and the validity of its docjrines, he nevertheless lays down a test 

for truth which has a vital philosophic meaning for us in comparing 

him with the Pragruatists. His metaph.j:sical atti tude towards the 

nature of reality does not concern us here, nor does it affect the 

philosophic implications of his principles of epistemology. His 

absolute and dualistic conceptions are not made valid by his method 

of knowledge. He postulates a world made in the wisdom of God, and 

makes man a mere incident in it as much as Calvin does, who might be 

looked upon as a religious preoursor of such teaching as it found in 

a system of philosophy of Idealistic l'Jonism, or the Critical Idealism 

of Royoe • . The real point of interest for us is, the method by which we 

oome to know the universe. An idea gets itself recognized by social 

interaction; its history is in experience, a progressive or growing 

process. It is dependent upon its envirioment for its meaning and its 
1 

life. The test of a true idea or development is the burden of the 

"Development of DdOJtrine" j and it is in oomparison with the pragTJatic 

test of truth that .we next wish to discuss Newmants philosophy. 

1. ,l)evelopment of Doctrine, pS9 
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III. 

NEI'&4Ali AND THE PRAGMATIC TEST OF TRUTH. 

We said in the last chapter that it is Newman's principle of 

method in which we are pragmatically interested, not to show that he 

found' absolute' truth, but to show that he laid down a method by which 

man learns to know what is true. We are not especially interested in 

Newman's oonclus.ions, nor in the faot thAt his theory of • probabili tyt, 

a Lockian doctrine, and his theory of 'oonsoience' I taken from Bishop 

Butler, are incompatible, but we are interested in finding the prag-

IDa tic tendencies in NeWman and 'in setting them forth in comparison 

wi th the doctrines of the leading Pragmatists. 

The Pragmatists' test of truth as given by James in inter

preting Dewey, SChiller., and himself in agreement, is as follow8: .,A. 

new opinion counts as 'true t just in proportion as it gratifies the 

individual's desire to assimilate the novel in his experience to his 

beliefs in stooke It must both lean on old truth and grasp new fact; 

and its success ••• in doing this, is a rratter for the individual appre

ciation. When old truth grows, then, by new truths addition, it is for 

subjective reasons. We are in the process and obey the reasons. That 

new idea is t~est which performs most felicitously its function of 

satisfying our double urgency. It makes itself true, gets itself clase

ed as true, by the way it works; grafting i tsel! then upon the ancient 
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body of truth, which thus grows nuch as a tree grows by the aotitity of 
l ' . 

a new layer of cambium". "True ideas are those that we oan assimulate , 

corroborate, and ve.rify. False ideas are those we cannot. That is the 

praotical difference it makes to us to have true ideasj that therefore' 
2 

is the meaning of truth, for it is all that truth is known as- •• Xnowl-. 

edge grows in extent and in trustworthiness by successful functioning, 

by the usimulation and ino'orporation of fresh material. by the pre-

viously existing bodies of knowledge. These tsystems' are continually 

verifying themselves, proving themselves true by their 'consequences', 
3 

. by their power to assimulate, predict and control fresh t faot' • 

In analysing the foregoing oitations we find (1) that the 

question of truth' arises out of a situation of need, of diffi~ltYi 

(2) that which helps one satisfactorilly to solve the problem is truej 

(3) that the criterion of this situation is in the desire and appre

ciation of the indivi<halj (4) that the true idea narr:Les the old be

liefs to 'the new factsj (5) that this situation is in a prooess o~ 

flux of experienoe; and (6) that true ideas are those which oan pre-
. 

dict, control, assimula.te and incorporate fresh fact and be verified. 

It will be well for us to remember the essential difference 

in the oonventional metaphysiCS of Newman and the aapirioal philosophy 

of 'the pragmatists. Newman assumes that Go d makes the ideas . and gives 

them to the world for man to learn through experience. That is, the 

1.Pra~ tisJn,p6 3,64 
2.Meaning of Truth, pVII 
3.Studies in Humanism, p194, 195 
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idea is germinal with all that grows out of it. And let us remember 

that his theory of development is a method by which he tries to prove 

that the Church of Rome is the true Church. He does not try to prove 

his theory of development by the postulate of the Church's auth~ity, 

al though his loose thinking and complex argument might lay him open to ' 

such a critioism. 

Wi th the Pragmatists all that is postulated is a world of ex-

perlenoe, which is transformed by the purposes of the persons who are 

in and of this flux. The faot that an idea is verified proves that it 

was verifiable; it proves that that faot of experience ·mas potential 

with the truth verified. Reality is the flux of our sensations; sen-

sa.tions forced upon us, coming we know not whenoe. Over their nature 

and quantity we have no control. "They are neither false nor true; 

they simply are1t • Newman expresses about the sal!~ conception when he 

says, ~All that we know, strictly speaking, is the existence of the im-
1 

pressions our senses make upon us." Hence the problem set by Ne\vman and 

the Pra~natists is the s~e. They \~t to find out what the universe 

means in the terms of the t purposes' or t meanings' imposed upon this 

world of sensation and experienoe. In both cases this is an evolution-

ary prooess, in whioh a fact is evaluated as true aooording to its funo-

tioning pov/e,r. 

There is a conmon reoognition of the dualis!:l of COI!U1X)n sense 

1. Oxford Sermons, ,339-340 
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by these men. James says, nMy~~atement of truth is realistio, and fol
\ 1 

lows the epistemology of oomnon sensett • This same position is taken 

by Ne'Wttlan in his"Granmar of Assentn when he is discussing t first prln-
2 

ciples t • 

It W;ll be necessary to get a general idea of what Newman 

means by development of ideas. He says progress is a living growth, 

not a mechanism, and its instruments are mental acts, not formulas and 

contrivances of language. There are true and false developments; the 

true developments are those which work, which are verified in experienoe, 

and the false are those which die, or which cannot be verified. A true 
3 

development is one that is faithful to the idea from which it started. 

A development unfaithful to the idea from which it started is false -

is a • corruption' • 

Our minds are ever passing judgment on the things that come 

before us. nNo sooner do we apprehend than we judge: we allow nothing 

to stand by itselfj we compare, contrast, abstraot, generalize, connect, 

adjust, classify: and we view all our knowledge in the associations with 

which these processes have invested. w These judgments, becoming aspects 

of the mind, are'of two kindsj those which are temporary, and those which 

remain fixed. The temporary are false, being merely subjective, the per-

manent are true, finding objective verification. "The idea whioh repre

sents an ob ject or a suppose ob je ct is commensurate with the sum total 

of its possible aspects, however they may vary in the separate consoious-

1.Meaning 0 f Truth, p2l7 
2. p6l ff. 
S.Development of Dootrine, p4l 
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ness of individuals; and in proportion to the variety of aspects under 

which it presents iSs elf to the various minds is its force and depth" 

and the argument f or its rea.lity. Ordinarily an idea is not brought 

home to the intelleot as objective except througn this variety; like 

bodily IUbstances, which are not apprehended except under the clothing 

of their properties and results, and which admit of being walked around, 

and surveyed on opposite sides, and in different perspectives, and in 

oontrary lights, in evidence of their reality". No one term or formula 

will exhaust or fully define a re.al idea An idea, whether real or not, 

is living which oan arrest and possess the mind. This does not mean 

mathematioal ideas, but a great enunciation, whether true or false, a

bout bJman nature; present good, government, duty or religion. Suoh an 

idea gets itself into society, is born out of social experienoe. At 

first men do not know what it is that moves them. But according to its 

power it will transform society and become a code of ethics or a system 

of govermnent. Its power to fit into the old doctrines will be its power 

to find verification. The system or code in which such a living idea 

becomes central, will be "little more than the proper representative of 

one idea, being in substance what the idea meant from the first, its oom

plete image as seen in a combination ofdiversifje d aspects, with the sug

gestions and correotions of many minds and the illustration of many ex

periences. Such a process is an ideal development, its taking "form and 
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consistency". It will not be a true development if its ultimate shape 

doe·s not really belong to the idea from .. hich it started. An idea "~ows 

when it incorporates, . and its identity is found ••• in continuity and sov-

ereignty", "according as it 'aats upon the faith, the prejudices, or in-

teres t s of parties or classes. It, 

An idea. at firs t merely is, it is neither true nor false. That 

is, lIeno one knows what it is, or what it is 'vorth. It re-mains for a td.me 

quiescent; it tries, a 't were, its limbs, and proves the ground under 

it and feels its way.' From time to time it makes essays which fail, and 

are in consequence abandoned. It seems in suspense whi ch way to gt> ; it 

wavers, and at length strikes out in a definite direction. In time it 

enters upon strange territory; points of controversy alter their bearing; 

parties rise and fall around it; dangers and hppes appear; and old prin-

ciple~ appear under new forms. rt changes with them in order to remain 

the srune. In a higher world it is otherwise, but here below to live is 
1, 

to change, and to be perfect is to have changed often". It is the pro-

cess of readjustment in new conditions; the assimilating power of ideas, 

the way they interpenetrate with new beliefs in stock, it is their 

test of truth. This Newman recognizes when he says, . "but dootrines and. 

views whioh relate to ·.man are not plaoed in a void, but in the orow4ed 

world, and lnake way for themselves by i nterpenetration, and develop by 

absorption. Facts and opinions, which have hitherto been regarded as 

1. The dis~l ssion of ideas by Newman is found in his 
"Development of Christian Doctrine" pp33-40. Note. Newman 
is not disaL1Ssing what is development in a t hi gher world' , 
but is~lking of the history of knowledge in the tissue of 
actual experienoe. 





etHer relations and grouped around other oenters, henceforth are grad

ually attraoted to a new influenoe and subjeoted to a new soverign. They 

are modified, laid down afresh, thrust aside, a-s the oase may be. ~ 

element of order uti. oomposi tion has oome among them; and its lif e is r 

proved by this oapaoi ty of expansion, without disarrqgtmlent or dissolu

tion. An eolectic, oonservative, healing, moulding process, a un! tive 
1 

power , is its essenoe, and a third teat of it s development~ The itali-

oized part :: of this quotation reads very muoh like the pragmatio test of 

truth - tho ability to assimilate the new in experience to the beliefs 

in stock, etc. . 

It is very evident from the foregoing exposition of Newman's 

theory of development of ideas that the test applied to see if an idea 

is true or living is its power to help us to assimulate the novel i~ /V1 

our experienoe to our b.liefa in stooke Ideas are true, dootrines are 

true, which work, which oan be verified, or are verified. Ideas oome 

up for judgment, and we evaluate them by their power of personal worth 

for the diffi-oul ty of the immediate situation; the false -are .~ected 

by "the growth of the stronger". The origin of new ideas and new truth 

is to be found in the needs of the organism in a changing environment • 

. -Men first oome to their oonclusions by the external pressure of events 

or the foroe of prinoiples, they do not kmw howj they ...... have to spek 
, 2 

, and they look around for arguments·. This is in prinoiple the 'problem 

1. Doctrine of Development, p186 
2. ibid p45 
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1 
situation' of the Pragmatists, most clearly put forth by Dewey. And the 

success of failure of Newman's reasoning in his "Development of Doctrine" 

is bound up in its consistency with the oriterion laid do'vn in the analy-

sis of the development of ideas. Sarolea says "this theory~ appears to 
2 

us as an anticipated application of Darwinism to religious philosophy". 

It is the historioal method which has become so popular today, but vmioh 

is disastrous to Cardinal Newman's oher!shed interests, and which has 

taken suoh a hold of the Modernists in the present day Roman Oatholio 

Church. 

NeWT~an analyzes his principle of testing truth into seven 

"notes". They are (1) Preservation of type; (2) Continuity of its prin

oiples; (3) Power of assirnulation; (4) Logical sequence; (5) Anticipation 

of its future; (6)Conservative action on its past,and (7) Chronio vigor. 

Such are the criteria of the development of true ideas and dootrines. 

And it is only by applying those oriteria to a given dootrine that we 
3 

oan rest satisfied in its truth. The point to be ascertained is the 

unity and identity of the idea with itself throughout all stages of its 
4 

development fro m first to last. Newman does not mean that these "seven 

notes" exhaust this list, but they are sufficient to aid one in testing 

the fi deli ty of the development of an idea. 

Newman virtually lays down the pr~gmatio test of trut~ ,as his 

1.Influence of Darwin on PhilosophY ,etc. p78 
2.Cardinal Uewl.1Jan, p316 
3.Development of Doctrine 
4.Grammar of Assent, p205,206 
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discus$ion of the indefectibility of certitude. He writes thus :- "It 

seams to me that on the whole there are three conditions of certitude: 

that it follows on investigation and proof, tlmt it is accompanied by a 

specific sense of intellectual satisfaction and repose, and that it is 
1 

irreveriible. n 

There is still one other factor in the p~gmatic test that 

has not been noticed in comparing Uevnnan's philosophy with that of the 

Pragma.tist~j it is the t personal' element. I mean that we need to show 

that there is something in Newman which corresponds to what Jmnes oalled 

the -individual's appreciation" in the passages I quoted, illustrating 

the Pragnatists' theory of truth. It is the recognition of the personal 

equation. Newman says "in all these aotions of the intellect) the in-

dividual is supreme, and responsible to hUnselfj ••• every one who reasons, 

is his own centre; and no expedient for attaining a comnon measure of 

minds can reVerse this truth: ••• and the final judgment of the validity 

. of an inference in ooncrete matter is co~~tted to the personal action 
2 

of the ratiocinative faculty.a There is no other criterion for accu-

racy in inference. It is in this personal aspect of ratiocination that 

the Illative Sense has its largest meaning. He says in another place 

that "real assent,then, as the experience which it presupposes, is proper 

to the individual, and, as such, thwarts rather thun promotes the inter-
3 

course of Oman with man". 

1. Grammar of Assent, p258 
2. ibid p345 
3. ibid p8S 





The partioular pOint we have been establishing in this ohapter 

is, that the· pragma.tio test of truth is logically implied in Newman's 

theory of development: namely, the test of 'workability'. The idea is 

true whioh leadS to · a suooessful soiution of the particular problem. It 

was aocording to this test that he argued · that the Church of Rome was 

the true development of the conception of the Christr~~~ :implied in its 

origin in the first century. It was ~o the judgment of ·.universal Con ... ·· 

sent" that he appealed for the ri §-)lt applioation of this test, as well 

as to the "slow processes of t jme tt • The ultimate test of a doctrine is 

its vitalityj it pro~es its right by exercising its power. Nevman made 
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much of the phrase, securus judioat orbis terrarum, The whole earth how-

ever, to him was Western Europe, in the disoussion of the development 6f 

doctrine. Nevrnan forshadowed the 'evolutionary ethic" of the Pragmatists. 

He implies it in all of his writing, and speaks very plainly of it in 

his"Apologia". He says it is our safest way without looking at the oon-

sequences, to do simply what we think right day by day, for we are likely 

to go wrong by trying to projeot the course of the future. This concep-
1 

tion has its counterpart in Dewey's treatment of moral questions. And I 

believe it is true of the Pragmatists in general. A scriptural phrase 

sums up the test I~vman applied to truthj nif any man wills to do his 

will, he shall know of the teaching", whether it be t~e or false. Nsw-

man's test is purely empirical. There is no ab extra method to be ap,lied. 

1. Note. I ~uote Professor Dewey in the matter of ethios 
on the ltasis of his class leotures in Uoral Philosophy, whioh I have taken. 
See Also, De\'ley: "Influenoe of Darwin on Philosophy" p 46ff. 
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Truth is sui generis; it gets itself recognized as true by the way it lits 

into the purposes and meanings growing out of man's reaction to his en-

virOnr.lent. The philosophy of Ne,r.man and t!~ Pragmatists is 'teleological'. 

The religious interest underlies all of their reasoning. It is in a cer-

tain "wish to belieVe- or "right to believe", that these thinkers are 

brought into closest relationship. 

We conclude this chapter by summarizing the previous discussion. 

We h :=Lve shown that the philosophy of these men had its rise in a revolt 

against the "closed systems" of rationalism. From arbitrarily imposed 

criterions of truth, they appealed to the empirical facts of. experience. 

All that both philosophies need as a postulate for their methods is a 

·world of ex~ rience". Although Newman did postulate God as a guiding 

factor, he reco L-nized that God's will was expressed in the terms of ex
thlt 

perience, -that is ultimate with the PragL~tists. This fact in Newman's 
~ 

teaching is brought but by his reoogni tion that God's dealing with Is-
1 

rael was such that its history had a nnatural" appearance. His- words 

are, "Can any history wear a more human appearance than that of the rise 

and growth of the chosen people ••• ?". That is, Ne\v,man does not need the 

postulate Of G·od to logically make valid his test of truth. And all that 
that 

is proved by his method is the development of the great Catholic system 

is thenresult of the spontaneous co-operation of many minds, guided by 

1. Development of Doctrine, p68 
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that implicit and unconscious logic which results from a unity of funda
l 

mental oonceptions". 

We have shown that the philosophic method of these men is 

lextra-logical". We have shown that the test of truth grows out of 

some p~icular problem, and that the' true' .. is· what we oall that whioh 

helps one to solve this problem in the outlook pf past experience; that 

is, what helps one "to assimulate the novel:tn his experience to his 

beliefs in stook". The 'true' idea is that which has the vitality to 

survive, the "ohronio vigor" to endure. We have shown that the suo-

oess of an idea or opinion to "grasp new truth and lean on old f aot·, 

is a"matter 'or the indjv idual' s appreciation". We have shown that 

'truth' grows "much as a tree grows by the aotivity of a new layer of 

oambium". And we have predioted that ,"social interaotion" is the final 

test of a truth's va~idity. But this we have left to be discussed at 

the close of the next chapter. 

1.Le81ie Stephen: Agnosticts Apology, p200 
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IV. 

NEWMAN' S THEORY OF BELIEF AND 

THE PRAGMATISTS' WILL TO BELIEVE. 

We have seen that the 'personal element' is prominent in N8W

mants and the Pragmatists' ap~roaoh to knowledge. In fact the 'will' 

element lies at the foundation of their theories of knowledge.) and the 

moral and religious interest seems tq be the very hear,t of both philoso

phies. This being 10. it is natural that faith should occupy a large 

place in their discussiOns. Newman' s nGra.mnar ' of Assent" is an essay 

on religious belief. It ' is written to prove that beliet is legitin:a.* 

in one who has not the teohn;i,.cal trai,ning for academic analysis. Its 

avowed object ~s to "show that simple and uneducated minds could have 

rational grounds ~or belief in Christianity without knowledge of its 
1 , 

scientific evidences;· and to "show that a right moral ~tate of mind 

germinates or even generates good inte'llectual principles· • With New

man the ··same as with lames, . a , ~ got his belief s not throu @l the in-
. ' , 

tellect; 'but out of his total rea:otion -=-liJ., life ·r "; the whole man 

believed, the twill' giving the casting vote for or against the propo-

sition. James speaks of his ·Will to Believe" on this wise: a1 have 

brought with me .•• something like a sermon on justification by faith to 

read to you, - I mean an essay in ju~tification of faith, a defence of 

our right to adopt a believing attitude in religious matters, in spite 

1. W. Ward; Life of Newman, Vol II, p243,247 
2. ibid p270 
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of the fact that our merely logical intellect may not have been coerced •• 

Newman expressed the same prinoiple when he said IlUnless we had the right, 

when we pleased, of ruling that propositions were irrelevant or absured, 

I do not see how we could oonduct an ar~nt at alli our way would slmply 

be blocked up by extravagant prmciples and theories, gratuit1ou8 hypo-
2 

the.es, fal8e issues, .unsupported statements, and incredible facts". _",-

man .further 8ays,· Life is not long enougn for a religioa of inferencesi 

we shall never have done beginning, if we determine to begin: wi th a proof. 

We shall aver be laying foundationsj we shall turn theology into evidences, 

and divines into te.tuaries. We shall never get at first prinoiples. Re

solve to believe nothing, and you must prove your proofs and analYle your 

elements, sinking farther and farther, and finding t in the lowest depth 

a lower deep~ t, till you come to the broad bosom ot scepticism. I would 

rather be bound to defend the reasonableness of assuming that Ohristianity 

1s true, than to demonstrate a moral gove~ce from the physical world. 

Life is for aotion. We if we il1sist on proof for everything, we shall 

never come to aotion: to aot you must assume, and that assumption is 
3 

faith". 

It will be 'W'ell,now, for us to examine the grounds taken by 

these men in justification of this extra-logical faith; to ask, "Why do 

we have the right to believe?" 

We have the right to beli~e any inviting proposition without 

1 •• i11 to Believe, pl-2 
2.Grammar of Assent, pS76 
3. ibid p95 
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logical coeroion, (1) because there is no ,such thing as a perfectly log

ioal demonstntion, (2) because an analysis of faith shows that we act-

ually do exeroise our wills in believing - we take things on truth and 

try them, and (3) beoause faith is a factor in its own verification. 

Schiller puts it in SODle one of his essays something like this, 4R.-

ligion now claims what scienoe has all along taken for granted, the right 

to adopt hypothesi. which h~lp us to unify our experience. 

Newman syas, II consider there is no such thing as a perfect 

logical demonstration; that there is always a margin of objection even 

in mathenatic8 •.• Yet on the other hand it is a paradox to s,y ~that there 

is no such a ,state of mind as certitude. It is as well asoertained a 

state of .mind, as doubt -- to say that such a phenomenon in the human 

mind is a mere extravagance or weakness is a monstrous assertion which 
.1 

I oannot swallow". He further argued that we were l}Ot justifie d, "in 

the case of concrete reasoning arid especially in religious enquiry, in 

waiting until ••. logical demonstration is ours, but on the contrary we 

are bound in conscience to seek truth and to look for certainty by modes 

of proof, which, when reduced to the shape of formal propositions, fail 
2 

to satisfy the severe requisitions of science." James says, "Objeo-

tive evidence and certitude are doubtless very find ideals to play with, 

but where on this moonlit and dream-visited planet are they to be found"? 
3 

"No oonorete test of what is really true has ever been agreed upon". 

1.Quoted in Ward's "Life of Newman", p248 
2. Grammar of Assent, p4l2 
8. Will to Believe, p14,15 
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On page ten in the same volume he says that logio can f;ind no reasons 'or 

belief. And again on page one hundred seventy six, in referring to beiief 

in freewill, he writes, "But you will remember that I expressly reputiated 

awhile agg the pretensions to offer any arguments which could be coercive 

in a so-called scientifio fashion in this matter.- These men argue that 

-- , the will lies at the basis of our beliefsj although they do not leave 

themselves open to the critioism that a man can believe anything he wtihes. 

It is only when a "forced option" is presented in the form of a -living 

hypothesis' that the will. is exercised. 

Our second ground in justification of belief is that the facts 

of life show that we actually do believe without inferential, logioal 
. 

oonolusiveness, and by using our wills. Indeed, we m~t use. our rill, 

eay8 James. For life will have no neutrals. Whether we wait for logi-

oal proof, . or a ct without it, we act. 'Indeed we nay wait if we will, •• 

but ""'if we do so, we do so at our peril as moh as if we believed. In 
1 

either cale we aot, taking our iife in Our hands". "When the Cliffords' 

tell us how si~ it is to be Christians on 'insufficient evidence', in-

8~ffioient is really the last thing they have in mind. For them the *i

denoe is absolutely sufficient, o~ it makes the other way. !hey believe 

so oompletely in an ~ti-ohristian order of the universe that there 18 no 
. 2 

living option: Ghristianity: is a dead hyppthesia from the start'. 'Scep-

ticism in moral matters is an aotive ally of immoral ity. Who is not for 

1. Will to Believe, p30 
2. ibid p14 





is against. The universe will have no neutrals in these questions. In 

theory as in praotioe, dodge or hedge, or talk as we like a bout ~se 

scepticism, we are really doing volunteer military servioe for one side 
1 

or the other". 

Oardinal Nevnmn contends that doubt is only assent to a propo-

sition at varianoe with the thesis. The very assertiOn that we should 

doubt every tiling to begin with, is an assumption of faith. He says that 

some writers go -f~r beY(l·nd reasonable soepticism, "laying down as a gen-

eral proposition that we have no right in philosophy to rr~ke any assump-

tion whatever, that we ought to begin vrith universal doubt. This, how-

ever, is of all assumptions the greatest, and to forbid assumptions uni-

versally is to forbid this one in partioular. Doubt itself is a positive 

state, and .implies a definite habit of mind, and thereby neoessarily in-

volves a system of prinoiples and dootrines all its own. Again, if noth-

ing is to be assumed, what is our vary . method 0 f reasoning bu t an assUllP-
2 

34 

tion? And what our nature itself?" "If our nature has any constitution, 

any laws, one of them is this absolute reoeption of propositions as true, 

which lie outside the ~toy range of conclusions to which logio, formal 

or virtual, is tethered,; nor has any philosophical theory the power to 
3 

foroe on us a rule which will not work for a day". If a belief works, 

it has more or less justified itself. 

1.Will to Believe, pl09 
2. Gr~~ar of Assent, p377 
3. ibid p179 
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In writing of the 'method of proof" in religious matters, and 

of how we should treat the facts of religion, Newman says, "It is very 

little to say that we should treat them as we are accustomed to treat 

other alleged facts and truths and the evidence for them, such as come 

to us with a fair presumption in their favor. Such are of every dayt s 

occurencej and what is our behaviour towards them? We meet them, not 

with suspicion and oriticism, but with frank confidence. We do not in 

the first instance exercise our reason upon opinions which are received, 

but our faith. We do not begin ,vi th doubting; we take them on trust, 

and we put them on trial, and that not of set purpose, but spontaneous-

lYe We prove them by using them, by applying them to the subj ect-mat-

ter, or evidence, or the body of circumstances, to which they belong, 

as if they gave ~t its interpretation or its colour as a matter of 

course; and only when they fail, in the event, in illustrating phenom-

ena or har.monizing facts, do we discover that ~ must reject the doc-

trines or statements we had in the first instance taken for gTanted. 

Again, we take the evidence for them, whatever it be, as a whole, as 

forming a combined proof; and we interpret what is obscure in separate 
1 

portions by such portions as are clear". 

Thirdly, we are to notioe that faith is a factor in its own 

verification. James says "there are ••• cases where faith creates its awn 

verification. Believe and you shall be right, for you shall save yourself; 

1.Development of Doctrine, plOl; On this point also cf. 
Gramnar of Assent, p377 and Studies in Hwnanism p367 
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doubt and you shall again be right, for you shall perish". He gives 

an illustration of how a man who is out Alpine climbing, and who has 

had the ill-luok to work himself into an entirely new situationj a sit

uation of danger, whioh neoessitates a tremenduous jump. If the man 

leaps with hope and oonfidenoe he will verify his belief that he oould 

make the leap-- if the leap is at all possible-- while doubt of his a-

bility,or waiting for conorete evidenoe might ~eave him exhausted and 

undone. His subjective attitude is a faotor in verifying his belief. 

Newman implies that his motto is Credo ut intelligam, in all :taf his 
2 
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writings, and says, "belief generates belief". In the last of his leo-

tures on the "Prophetical Offioe" he writes, "How muc8 must be taken on 

trust, in order to be possessed; haw little can be r~alized exoept by 
3 

an effort of the willA. He implies in many places that to really be-

lieve is to aot. He writes, nI do not say that faith and obedienoe do 

not stand for separate ideas in the mind, b~t they stand for .nothing 

more; they are not divided from each other in faot. They are b~t one 
4 

thing viewed differently". 

The relation between our hypotheses and our practices in the 

realms of science have been boldly applied in the realms of religion. 

These men are only olaiming for religion what soienoe has all along 

claimed for itself,-- the right to lay down inviting hypotheses. Or, 

1.Will to Believe, p97 
2.Gramrnar of Assent, p4l3 
3. P400 
4.Parochial and Plain Sermona;:Vol VI,p79,8l 





as James puts it, -r wish to cake you feel, if I oan •.. that we have the 

right to belie1e the p~sical order to be only a partial order; that we 

have the right to supplement it by an unseen spiritual order which we 

assume on trust, if only thereby life may seem to us better vrorth liv-
1 

ing". While Schiller says "The new philosophy, moreover ••• has been 

taught by the sceptioal results to which the old abstractions led, tbat 

knowledge cannot be depersonalized, and that the full concreteness of 
2 

personal interest ia indispensable for the attainment of truthlt. The 

underlying prinoiple involve d in the philosophies of these men is, that 

religion and philosophy have to do with 'values', 'worlhs', 'meanings' 
S 

and' purposes' • 

So we are le d to see that the great bond of sympathy between 

Newman and the Pragmatists is the principle of 'will-faith', a oertain 

'wish4 or 'will-to-believe'. The intellectualist has ever sapped the 

life out of religion, and has left us nothing but the mere rind. His 

insistence upon intellectual perfeotion and finality in our philosophio 

thinking has robbed religion of that which is its very life. "If ra

tiocination could lead us to faith, faith would be the monopoly of the 

intellectual elite, the possession of the most sub~le dialecticians. 

A certain amount of leisure and the highest culture would be the ante-

cedent conditions of the most perf~ct faith. The enorr.~us majority of 
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mankind - the simple, the ignorant, the poar - would be doomed to unbelief. 

1. Will to Believe, p52 
I. Studies in Humanism, p353 
Note: Newman adopts this line of argument in his discuss

ion of "Infortal Inferenoe" in "Grammar of Assent" p322ff. 
3.J~nes, Psychology, Vol.II,Ch 22. Newman, His L+fe, By War~ 

Vol.II p587, Schiller, Studies in Humanism, Ohap. 1 and 2. 
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It is the very opposite which is the faot. It is the universal exper-

ienoe that the largest number of soeptios are found a~ngst t intelleotuals t ; 

that the intelleotual temperament, if not incompatible with faith, is,to 

say the least, unfavorable to it". James is right in maintaining that 

"we have a right to believe at our own risk any hypothesis that is live 

enough to .emp·t our willi'. 





CHAPTER v. 

DEFINITION AND Ai~LYSIS OF THE TWO THEORIES OF FAITH. 
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v. 

IlEFINlTION .AND .ANALYSIS OF THE TWO THEORIES OF FAITH. 

It seems appropriate a t this plaoe, to give a definition and 

. . an analysis of the philosoJhio faith for whioh Newnan and the Pragmati*ts 

contend. 

Sohiller .. fines faith thuI: ft •• it would seem preferable to de

fine i-t -(faith)- as a mental .attitu. 1rhich~ for the purposes of aQt:ion, 

is willing to' take ~pon trust valuable and desirable beliefs, before they 

have been proved' true", but in hope that this attitude nay pro~te -:: ... ' " 
1 

their verifioation a. And again he writes, aIt is useles ••••• to close ' 

our eyes to the fact that faith is essentially a personal affair, and ad-

venture, if you please, which originat .. es in individllal options, in choioes 
. .. 

on which men set their hearts and stake their lives. If these assumptions 

pro,per, and ·if so by faith we live, then it may come about that by faith 
2 

.. e also' mow". 
' . 

James defines faith &8 abelief in someth:1ng conoerning whioh 

doubt is still theoretioally possible; and as the test of belief is will-

ingness to aot, one may say that faith i .s readiness to act in a oause 

the prosperous issue of whioh is not oertif:Jtd to us in advance. It is 
3 

in fact the same moral quality which we oall oourage in praotical affaira-. 

Newman define \. -the reasoning of a religious mind, or what 

ScIjpture calls a right or renend heart, "hiqh aots upon presumptions 

1. Stu die s in Humanism, p357 
2. Ibid · p361 
3~Will to Believe p90 
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rather than evidences, whiCh speculates and ventures on the future when 
1 

it cannot make sure of it". In another place he says -faith is the act 

of a mind feeling that it is its duty any how, under its circumste.nces, 

to judge and act, whether its light be greater or less, and wishing to 

make the most of that light and acting for the best. Its kno~led~J •• 

though defective, is not insufficient for the purposes for which it uses 
2 

it, for this plain reason, because( ••• )it has no more-. And again he 

says faith "is in its very essence the making present what is unseen; 

the acting upon the mere prospect of it, as if it really were possesse~i 

the venturing upon it, the staking present ease, happiness, or other 
:3 

good, upon the chance of the future". 

Although there is prima faoie evidenoe of a vital rela

tion between these men in their conceptions of faith, it will be well to 

analyze these defini tions furt her, and to find out what are the par~1cu-

1ar qualities whioh mark the principles in oommon. Schiller makes the 

following deductions from his own definition of faith, which we shall use 

as the basis of our analyses. He draws four conclusions: (1)' that it. 

renders faith pre-eminently an attitude of will, &Jl,:affair of the whole 

personality and not of the (abstraot) intellect. (2) That it is expressly 

conoerned with vames, and that the worthless 'and unimportant is not fitted 

to evoke our faith. (3) Thnt it involves r4aka, real stakes, and serious 

1.Oxford Ser.mons, p2Q3 
2. Ibid p298 
3.Parochial and Plain Sermons, p297 
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dangers, and 1* .q»hat1oal11 is not a game which oan be played in a oasual 

and half-hearted way. (4) that a reference to verifioation is essential 

to :lit, and that therefore it is as little to be identiMd with, .. to 
. 1 

b, divorced from, kDatrle4ge. 

ae says that "verifioatioD must come about by the -results of 
. . . 

ita praotioal yorkillg, by 'p.resuming' the truth of our faith and by aot-

ing \1pon its postulates; whenoe it would appear that those theologians 
. , . . ' . 2 
are right who ~ contend that real faith mst justify i tseU by wor~s.1I 

\ . 

We shall. aaw, compare Newman's oon~eption of faith with this 

analysis, whiCh rep~sents ve'r'f well the ~neral pra~tic point of view. 

raith is .pre-eminently an attitude of rill, an affair of. t~e ': . 
... " . . 

whole personalitY.lUld 1not of the (abstraot) intellect. In a letter to 

a friend wpo wrote him about another'. s . faith, who. was seeking an intel.

lectual ~ai8 ~or it.,. he wrote, __ She says there are persons who are cer

tain of the Ohriatian relig:l.on be caus. they. have .tri~tly p.rove d it -
-' 

DO ;one ~. oan b. o.rtain for this reason. :Ivery one believes by an a~t 0"" 

1Iill, more o~ ~IS ruliltg his intelleot ••• to believe absolu tel1 bey~nd , 
. S . 

~he evideno.-. IShe confuses the , ~onclusion . f'ro~ evidenoe, with the 

&~t of .... nt which depends on the !!y:.-. this passage illustrate •• ..,

man'. attitude toward faith; it is not a matter of t .M intelleot, but a. 
aat of will • . He aays, ,&peaking of logic, "lor MJself, it was not logio 

~ 1.Btudiea, in EUmaniam, p357,358 
2.- !hid pS58 
S.Ward: Life of Newman, Vol II, p276 





that carried me oni as well might one say that the quicksilver in the 

barometer changed the weather; pass a mnnber of years, and I find my 

mind in a new place; how? the whole man moves; paper logic is but the 
1 

record of it-. 

Belief is always a personal matter with Newman. It is the 

• illative sense' which guides him to his conclusions. I t is the f inaJ. 

test. He writes in one plaoe, "proof, except in abstract demonstration 

has always in it, more or less, u~~ element of the personal, beaause 

• prudence' is not a co~stituent part of our nature, but a personal en-
2 

dowment." Newman's whole phil.sophy is the same as the Pragmatists t 

in that they alike make knowledge and religion a matter of the reaction 
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of the whole man upon l ife. Newman says, win concrete reasonings we are 

in great measure thwown baok into that condition, from whiCh logic pro-

posed to rescue us. We judge for ourselves, b,. out oYm lights, and on 

our awn principles; and our criterion of truth is not au much the ma-

nipulation of propositions, as the intellectual and moral character of 

the person maintaining them, and the ultimate silent effect of his argu-

ment or conc l usions upon our minds-. The Illative Sense seems to be the 

aame which Newman gives to a man' 8 total reaction to a vi tal :is sue or to 

a proposition. It is like the insight that an artist has into things 

of art - a total reaction, which represents the whole man's experienoe, 

but which can not be judged by any rule or canon. Such, for instanoe, 

J. Grammar of Assent, p3l7 
2. ibid p302 
1. Apolog1&, p119{Itallos mine) 





is the way in which an a~le general takes in his whole situation in a 

glanoe. And Newman t~. that this is the way of faith. He says, Ito 

maintain that Fa! th is a judgment about facts in matters of conduct, 

such as to be formed, not so much from the impression lejit1mately made 

upon the mind by those facts, as from the reaching forward of the mind 

itself towards them, - that it is a presumption, not a proving,- rray 

sound paradoxical, yet surely is borne out by aotual state of thmgs as 
1 

they come bef ore us every day." So then, with l~ewma.n, as with Schiller 

and !ames, "Faith is not a conclusion from premises, but a result of an . a . 2 

act of the will, following upon the conviction that to believe is a duty." 

Faith is expressly concerned with values, and that the worth-

less and unimportant is not fitted to evoke our faith. Newman gets at 

the question of value and worth in his discussions, from the actual faots 

of social life. He is ever showing that our faith is drawn out to propo-

sitions held by men of moral fiber. The character of the man who is pee

sent ing a theory is a very strong determining factor in what our attitude 

will be. And the person's character about whom a thing is asserted should 

modify our judgment. For instance Newnan says, -I have not absolute demon

stration that my father was not a nurderer, or my intimate friend a sharper, 

but it would not only be heartless, but irrational, not to disbelieve lhese 
S 

hypotheses or possibilities utterly". He says -good character goes far 

in destroying the force even of plausible charges". 

1.Oxford Sermons, p224,225 
2. Life of Newman, Vol I p242 
3. ibid Vol II, p276 





In distinmuishing belief from Inference, Newman says that be-

"lief is conoerned with concrete things, which variously excite the mind 

from 'their moral and imaginative qualities. And it whas for its objeo*&, 

not only direotly what is true, but inclusively what is beautifUl, useful , 

admirable, heroio; objects which kindl. devotion, rouse the passions, and 

attach the affeotions; and thus it leads the way to actions of every kind, 

to the establishment of principles, and the formation of character, and 
1 

is thus again intimately connected with what is individual and personalw• 

Newman is essentially concerned with\valueSj it is because of value and 
1 

worth that he argues against logic. It threatened his val ues, his re-

ligious values, and hence he found other grounds on which to conserve 

them. 

FBi th involves risks, real stakes, and serious dangers, and is 

emphatically not a game whichcan be played in a casual and half-hearted 

way. As we discuss Newman from this standpoint, we shall see that he 

is very mch a pragmatist. The element of chance, and the spice of un-

certainty ia always to be found in Newman, especially when he is lookiRg 

at a thing from a philosophic point of vie". He is often so taken up 

with his appreciation of the risk in faith, that he writes about it in 

such a natural and seemingly unguarded manner as to present it in a way 

that is not a1~ay! in keeping with the doctrine of the Catholic Church. 

1.· Grammar of Assent, p91 

44 
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He says "faith ventures and hazards deliberately, s,eriously, piQusly arid 
· l ' 

humbly, oounting' the cost andde,lig).ting in the sacrifice". "!f we -are 

intende d for great ends, we are called to great hazards; and whereas awe 

given absolute oertainty in nothing, we must in all things choose between 
2 . 

doubt ... nd inactivity·. -No on~ among us knows for certain that hET him-

self will persevere; yet everyone among us, to give himself a chance '.r 
, success at all, DUst make a venture, A.s regards indivi~als, then" it 

is quite true, tha.t all of us .st for certain make ventures f'or heav,en, 

y~t without the certainty of success through them. This, indeed, is the 

'Wery meaning of the word 'venture'; for that is a strange venture which 

has nothing in it of fear, risk, danger, anxiety, undertainty. Yes; so 

it certainly is; and in this consists the excellency and nobleness of 

faithi this is the ve~y reason why faith is singled out from other grasse, 

and honored as the special means of our justification, beoause its pre.-
a 

ence implies that we ha.ve the heart to make a venture-. -In matters of 
I 

daily life, we have no time for fasti 'd;ious and perverse fanoies about 

the minute ohanoes of our being deceived. We are obliged to act at once, 

or we should oease to live. There is a ohance(it cannot be denied) ••• 
4 

we oannot be quite oertain". All this reminds one of J_.' saying, 

-if this life be not a real fight •.• it feels like one". With both the 

Pragmatists and Newman faith is a live wire, an aotive,aggressive thing. 

1. Oxford Sermon., p229 
2. ibid p215 
S. Paroohial and Plain lermons, p296 
4. ibid p~96 
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It is a 'presumption, yet not a mere chance conjecture, - a teaching fvr

ward, yet not of excitement or of passion, -a moving forward in the tri-

light, yet not without a clue or direction; ~ movaent from something 
1 

tnknown to something known.' And James further says, "things reveal 

themselves soonest to those who passionately want them, for our needs 

sharpen our wits. To, a man content with little, the much in the universe 
2 

, must remain hidden.' 

Newman puts great emphasis upon taking a fighting chance. He 
3 

believes there is virtue even in faith itself. He thinks that God is 

pleased with the man who is aggressive to know and to lay a hold of things 

eternal, although he makes mistakes in his venturesome efforts. He agrees 

with James in thiS, who thinks it is bet~er to take a chance of knowing 

truth, and of gaining knowledge, rather than to merely seek to avoid be-
4 

ing duped or making errors. He says that "he who fails nine times and 

succeeds the tenth, is a more honourable man than he who hides his talent 

in the napkin; and so, even though the feelings which prompt us to see 

God in all things, and to recognize supernatural works in matters of the 

world, mislead us at t~'nes, though they make us tru*t in evidence which 

we ought not to admit, and partly incur with justice the imputation of 

credulity, yet faith which generously app.rehends Eternal. Truth, though 

at tin~s it generates into superstition, is far better than that oold, 

soeptioal, oritioal tone of mind, which has nosense of the overruling, 

1. Oxford Sermons, p249 
2. Pluralistic Universe, p176 
3.See Development of Dootrine,p327,Grammar of Assent,p377 

Lectures on Justifioation p364 
4. Will to Believe, p18ff I 27 
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ever-present Providenae, no desire to a.pproach its God, ,but sits at home 

for the feaHul. clearness of his visible coming, whom it might seek and 
1 

find in due measure and the twilight of this present world". 

A referenoe to verification is necessary to faith, and there-

fore it is as little to be identified with, as to be ditorced from,knowl

edge. This aspect of the pra~tic faith, both as it appeared in 1181llian 

and the Pra~tists,hu bean very much misunderstood. Newman's change 

to the Roman Catholio tlhuroh was looked upon as if he had given blind 

allegiance to an arbitrary authority. The twill to believe' of the Prag

matists has been reg~rded in woh the same light. lIany have Q) nsi dered 

that it offered an opportunity for any nan to believe anything, and this 

without reference to verifioa.tion. Schiller says that the comnon charge 

against the Pragmatists has been that their doctrines pander to all the 
2 

crudest superstitions of the vulgar. He answers this charge by saying 

that -whether it is applied to knowledge or faith, the pragmatic test 

is a aevere one. It allows indeed, the widest liberty to eXl8 riemeutj 

but it i~exorably judges such experiments by the value of their actual 

aohlevements, and sternly withholds its sanotion from insincere phrase

mongering, from ineffectual aspiration, from onworkable conoeptions, 
. 3 

from verbal Q1l0blmgs and dead formulas.· Sch:Uler a:wrgUes that we 

treat ~ligious postulates on the same prinoiple as we treat those of 

1.Oxford Sermons, p220-22l 
2. stu die s in Humanism, p136 
s. ibid p3SS, SS9 
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science. "The assumptions which ~9rk, i.e. whiCh approve themselves by 

ministering to human interests, purposes, and objects of deaire, are tveri-
. 1 

fied t and accepted as ttrue ttl • N8\VInan adopts substantiall;r the same at-

titude, as 18 suggested by this passa~ge in defence of adopting a belieting 

attitude towards the facts of life. In this case he says "we soon dis-

cover and discard what is contradi otory to itself j and error always hav-

'1;ng some portion of truth in it, and the truth having a real1-ty which er-

ror has not, we may expeot that when there is an honest purpose and fair 

talents, we shall somehow make our forward, the error falling off from 
2 

the mind, and the truth developing and ocoupt:lng itn. James says that 

-faith is synony~us with a working hypothesis lf , and that a aannacts as 

it it were true, and expeots the results to disappoint him if his assump

tion is false. The lon~r disappointment is delayed, the stronger grows 
S 

his faith in his theory". Such an attitude otlviously refers faith to 

veri.fication. Such a faith is true if it 'works'. 

One might be led to think that this pragmatio faith is a nat

ter for individual verifioation. Many of its oritics have thought at 

it as fonning a principle ·of unbridled individualism which abrogates 

all distinotions between the subjeotive fanoy and objeot:iv e reality-. 

But suoh is not the case. After discussing at some length the prooess 

whereby faith is verified, James, explains h~elf on this point. ~B8 

shows that he adopts the principle of ·universal oonsent ft , securus 

1. Studies in Humnism, , ,362 
2. Grammar of Assent, pS77 
S. Will to Believe, p95 
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" the 
judicat orbis terrarum. He wzt,e~or sake of simplioity I have written 

" as if the verification might occur in the life of a single philosopher,-

which is manifestly untrue, since theories still face each other, and 

thefaots of the \vorld give countenance to both. Rather should Vfe ex-

peot, that, in a question of this soope, the experience of the entire 

hwm.n raoe must lnake the verification, and that all the evid.nce will.~ 

not be'in' till the final integration of things, when the last man has 
1 

had his say and contributed his share to the still unfinished X ." This 

is akin to liewman's art£ument that such decisions are left nto time, to 

the s1. ow prooess of thought, to the influenoe of mind upon mind, the is-
2 

sues of oontroversy, and the growth of opinion. - Newmant s ar@lment in 

b roa.d outline is, that the development 0 f do ctrine is the historioal veri

fioation of the Catholic belief, which he has set forth in his"Gra.z:nnar of 

Assent-. His belief in the Catholic is an indefectibl, certitude, a true 

belief, and this is how he discusses oertitude. He says "It seems then 
on 

that theA,.whole there are thre ~ nditions of certitude: that it follows 

on investigation and proof, that it is accompanied by a specific sense 

of intelleotual satisfaotion and repose, and that it is irreversible. If 

assent is made without ~tional grounds - (not logical1gtOunds)-, it is 

a rash judgment, a fancy, or a prejudice; if without the sense of finality, 

it is scarcely more than an inferenoe; if without permanence, it is a 
3 

mere conviction". Nevertheless Newman is no where clear as to what 

the test of belief and knowledge really is. I mean by that, it is hard 

1.Will to Believe, pl07 
2.Development of Doctrine, p60 
3.Grammar of Assent, p258 
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to ~ . unify the various state~nts which he nakes. ~Sometime. he seems to 

make the test of truth depend upon the judgment of the relatively oom-

petent, another time upon oonscience" and another time upon universal 

oonsent. But" however, he leaves no doubt in your mind that our beliefs 

must be referred to some process of verification. His most definite 

.tatement about the test of our beliefs, is found in his "Gramma.r of 
1 

Assent". !1.8.., are three testa; our own minds, the vo ice of mankind, 

and the oourse of human affairs - this latter phrase he explains to 

mean, -the course of the world and of human life". 

So we are led to see that the pragma.tio beliefs of such men 

as N~, SohUler, and James are not held without verification, and 

that this verifioation is not only by the individual, but of sooiety. 

nt;3 f&1 scope of this wlll-to-believe attitude is only found where we 

look for verification by the sooial inter-action of many minds. That 

is, a belief to be true, to be valie, must be sooially verified; sooially 

workable. 





OHAPTER VI. 

THE ILLATIVE SENSE: JAUBS AND llEW1l.AN ON ·CERTITUDE. 
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VI. 

THE ILLATIVE SEWSE: 

JAMES AlrD IEWMAll OJ CERTITUDE. 

It would not be fitting to clpse this disoussion without sorne 

reference to the doctrine of corti tude as held by liewnan, and to 8ay a 

word about James's idea of that doctrine. Indeed, all philosophio think-

ing has for its ultimate aim the attainment of certitude. Even the 

sceptic's attitude is a matter of great oertatat,p. ' He is certain that 

he cannot know. His qogmatism is sumned up thus; "He knows that he can-

not knaw~· It may be well, too, to say just a word or two about New

man's illative sense. For the fact that we have not dealt with it for-

mally, and have not shown its bearing upon Newman's philosophYI might 

lead the reader to think that we have ei~her negleoted it, or, Vv'orse, 

avoided it. 

Taking up the Illative Sense first we find that it is the name 

whioh Newman gives to a man's total reaction to a definite issue, person l 

or situation. He says it is attached to definite subject-matters; and 

that in coming to its conclusion, it pro cee ds always in the S~ll8 way, 

by a metho d of reasoning, whi ch is the fiemantary principle of the lIla the-
1 

matieal calculus of modern times. lewman is very unsatisfactory in his 

desoription and definition of the Illative Sense. The most that oan be 

1. Grammar of Assent, pp S58, S59. 
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definitely and consistently predicated of it is, that it is the per-

sonal appreciation whioh one has for those things that are onets awn pe-

culiar provinc8j e.g ... a general on a battlefield by his Illative Sense 

comprehends the full significanoe of the whole situation at a giano8j 
the 

a mathematioalprodigy grasps far-reaching implications of a given prob-

lemj a man of science senses the drift of his particular interestj and 

the historian has a peculiar appreaiation of the worth of data that is 

presented to him., lawman gets his idea of the Illative Sense from 

Aristotle's phronesis. The Illative Sense may belong to man in one de-

partment of life, and he be totally incompetent of other departments. 

That is, a man may be a good man and yet be a bad kindj and "profli-
1 . 

gates have made great statesmen". The Illative Sense seems to par-

take of a mystical elementj it is • a perception of facts without any 
2 

assignable media of perceiving. If He calls it -natural inference", 

and the ·power of looking at things in some particular aspect, and 
3 

of determining their internal and external relations thereby". With 

some he speaks of it as a gift, and says, "And according to the sub-

tlety and versatility of their gift, are men a ble to read what comas 

before them jUstly, variously, and fruitfully". His most clear4Ut 

defini tion seems to be this, that the Illative Sense is the personal 

ratiocinative faoulty of the living mind-- it is the living.mind in 
. 

action. "It determines what science cannot determiae, ahe limit ~f . 

1.Grannnar of Assent, p257, 
2 ibid pa34 
a ibid p337-8 
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1 
oollVerg!l.ng probabili"je. and the reasons mfticient for jroof·. And "It 

is to the living mind that we must look for the Jneana of using corre ctly 

prinoiples of whatever kind, faots or doctrines, .xperience. o~ testi

monie., true or probable, and of di.o.~ng what conolusion' from the.e 

is neoessary, suitable, or expedient, when they are taken for granted; 

and this, either by means of a natural gift, or from mental formation 
a 

and practice and a long fsniliarity with those various .tarti.i-points." 

'It is a rule unto itself, and appeals to no judgment but it. own; and 

attends upon the whole oourse of thought from antecedents to consequent., 

with minute diligenoe and unwearia4 presence, which is impossible to a 
cumbrous apparatus of verbal reasoning, though, in oODmllnicating with 

others, words are the only in.truments we possess, a serviceable, though 
3 

imparfe ct instrument". A.ll this hae a mystioal tang to it, and remincia 

one of Dewey, when he wrote, ttmysticiam is the heart atf all p'ositive 

empirioiam, of all empirioisD which i .. not more interested in denying 
4 

rationalism than in asserting itself-. But the Illative Sense has 

no immediate interest to us in this essay • . We have given this brief 

analysis for reaaona .tated at the beginning of this section. Yet, we 

must not forget that it is this mystical quality of the Illative Senee 

wllich enter. into the test of certitude. It partakes of the sui generu 

appeal that the aatholic Church made to Newman, whioh, of CX) urs. I ' gave 

colOr:.p to all. hi. thinking. 

1.Granmar of .las.nt, p360 
2. ibid p360-l 
3. ibid p36l-2 
4. The Influence of Darrin,etc. pS9 
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, 
In writing about certitude l Newman is but trying to find good 

grounds for his own personal experience, and to describe this personal 
1 

experience in social terms. As Principle Fairbairn says, in reviewing 

Newman, his worls are intensely autobiographioal. NeW!nan was a man who 

dealt ,very "much '. in personalities. His relation to many of his con

temporaries brings this out; especially is this true of his relation to 
, 2 

Oharl,es KingsleYI who never has been answered.in the terms of real 

argument by any defender of the Cath61ic persuasion. And it is out of 

this intensely personal attitude that the obscurity in Nevnnants writing 

arises. For Newman is obscure; there is no agreement about his teach-

ing except in the broadest outlines. Fairbaimof all his critios seems 

to be the only man that has really shown evidenoe of suocessful analysis. 

Newman's personality has,and will always meet with sympathetio;:.apprecla-

tion l but his doctrines will need a more satisfactory analysis than has 

hitherto been made, before Xewmants importance in the world of thought 

can be intelligently gauged. 

It is beyond t our power to question whether Newman enjoyed ab-

solute certi tude l or cettainty in his thinking. Hovrever, for the pur-

poses of discussion we seem justified by the facts of life to say that 

"absolute certainty is, for beings constituted as we are, simply a mean-

ingless phrase,-a phrase which eXpresses no human ideal, which repre
I 

sents nothing we cherish and nothing that we suffer by giving up." The 

1. Contemporary Rev. Vol 47, p667-674 
2. Apologia, Everynan Ed. pX 
3. ~est for Absolute Certainty, L.P.Jacks, 

Harv. Theo. Rev. Vol VI, p285 
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very recognition of the fact that questions are debatable is a confession 

tiis:tl'tW8 have not yet gotten absolute certainty. But our task is to dis-

cuss what newman teaches 'carti tude' to mean, and to this part of his 

philosophy, in comparison with William James, we shall not turn. 

It will be well for us to get a general idea of what certitude 

might be understood to mean in philosophy. This James gives us in tenns 

that car.not be very well improved upon. He ~8, It •• the faith that truth 

, exists, and , that our minds are nude for it, may be held in two ways~ We 

may talk of the empiricist way and the absolutist way of believing in 

truth. The absolutists in this matter say that we not Ohly can ·'a.t-:", -

tain to knowing truth, but that we oan know \vhen we. have attained to 

~; it; while the empiricists think that although we may attain it, 

we cannot infallibly know when. To know is one thing, and to know for , 

certain that we know is another. One may hold to the first 'being possi

ble without the secondj hence the empiricists and the absolutists, al

though neither is a sceptic in the usual philosophic sense of that teIl1, 
1 

show very different degrees of dogmatism in their lives.- A stud¥ of 

Newrran1s conception of certitude will Show us that he oan be considered 

certain only in the empiricist's sense of certitude. For certitude to 
2 

him is only a "mental state". lnd he oonfesses that "moral evidenoe and 

moral oertitude is all we can attain, not only in the case of ethical 

1. The Will to Believe, p12 
2. Gramnar of Assent, JIll p344. 
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1 
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mioa! questions also." In faot his most ultimate interest was in prov-

ing the sooial oertitude was not possible without divine illumination. 

He was very willing to admit that an individual oan be sure, but that 

there is no oommon measure between minds. He saY~I do not say that 

there are no eternal truths ... whioh all aoknowledge, but there are none 
2 

sufficiently commanding to be the basis of pubiio union and aotion". It 

is at this point that USWIIlUl has been so bitterly oriticised for his 

philosophioal soeptic~sm; for to' him we oannot know truth in the larger 

and objective sense, ,,1thtut an infallible ~ounder. This is brought 

out in his remarks whioh follow the citation above, that the "only gen

eral persuasive in natters. of conduct is authority; that is, (when truth 

is in question,) a judgment which we feel to be superior to our own. If 

Christianity is both sooialand dogmatic, and intended for all ages, it 
3 

must humanly spe~ ing have an infallible expounder". (This, however, is 

pu t forth by Newnan, only as the most inviting hypothesis.) A judgment 

superior to our own oan be gotten by an appeal to the sooial irt emction 

inoonsistently advooated by Newman in his "Grammar of Assent ft , before 
4 

quoted. But he oontends, nit follows that what to one intelleot is a 

proof is not so to another, and that the oertainty of a proposition does 
5 

""'~J' oonsist in the attitude of the mind whioh contemplates it". 

1.Gra.nu:".ar of Assent, pSlS 
2.Development of Doc;rine, p90 
3. ibid p90 
4. ibid p389 

Grammar of Assent, p29S 
5. ibid p293 
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Cettitude is a quality native to the human mind. It is a 

quality which may be experienced toward both true and false proposi

tions. And the fact that a man is betrayed into a f alae certitude does 

not prohibit the exercise of the act upon a true proposition. It has, 

as we have seen, one pre-requisite, one inddapensable native quality, 

and one objective sine qua non oondition. That is, it follows on in

vestigation; it is accompanied by a peculiar feeling -sui generis- of 

intelleotual satisfaction; and it persists. The first of these con-

ditions of oertitude needs no comment. The second condition of certi-

tude is described thus: ·When a man says he is certain, he means he is 

conscious to h±mself of having this speoifio feeling. It is a feeling 

of satisfaction and self-gratulation, of intelleotual security, arising 

out of a sense of success, attainment, possession, finality, as regards 

the matter ~ioh has been in question. As a conscientious deed is at-

tended by a self-approval which nothing but itself can create, so cer-

titude is united to a sentiment sui generis in which it lives and is 
1 

manifested". -Certitude, •.• ,it a perception of a truth, with the percpp-

tioD that it is the truth, or the consciousness of knowing, as expressed 
2 

in the phrase, 'I know that I know'". It is "the triumphant repose 

of the mind after a struggle-. This au sounds very muoh like Dewey's 

·satisfaction" theory; and it is vitally descriptive of the general prag

matio tendencies. The whole thing .. a rather dOFJl1B.tic mustical tang 

1.G~r of Assent, p204 
2. ibid p197 
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to it. It sounds like James when he said, .Of some things we feel that 

we are certain: we know, and we kr:ow that we know. 'rhere is something 

that gives a click inside of us, a bell that strikes twelve, when the 

hours of our mental clock have swept the dial and meet at the lr~ridian 

hour. The great empiricists among us are only empiricists on reflection: 
1 

when left to tleir instincts, they dogmatiie like infallible popes. n 

This is enough like newman to m ve been copied in paraphrase from the 

following citation from his tlGrammar of Assent-; ItI have spoken of cer-

titude as being assigned a definite place among our mental acts; it fol-

lows upon examination and proof, as a bell sounds the hour, when the hands 

reach it, - so that no act or state of the intelleot is certitude, how-
2 

ever auoh it may resemble it, which does not observe this appointed laY". 
S 

And the third condition of certitude is "persistence". This persistence 

is, of course, a matter for personal appreciation; there is no comn~n 

standard to register the oongruity of mental states in different minds. 

The question naturally suggests itself, what then, does Newman mean by 

·per.liltenoe·, or indefectibility and endurance in certitude? He means 

that certitude persists which is congruent ·,.,ith one' 8 total experience. 

For instance, he gives illustrations of a man verifying his certitude 

under two different, yet concrete situations. He writes: ~ppose I 

am valking out in the moonlight, and see dimly the outlines of some fig-

ure among the trees; -it is a man. I draw nearer, - it still is a man; 

1. The will to Believe, p13 
2. Grammar of Assent, p236 
3. ibid p220 
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nearer still, and all hesitation is at an end, - I am certain it is a 

man. But he neither moves, nor speaks when I address him; and then I 

ask myself what can be his purpose in hiding among the trees at such an 

hour. I come quite close to him, and put out nw arm. Than I find for 

oeHaiD that what I took for a nan is but a singular shadow, form:ld !y 

the falling of the moonlight on the interstices of some branohes or their 

foliage. Am I not to indulge my second certitude, because I was wrong 

in my first? does not any objectioDl- whioh lies against rrrJ seoond from 

the failure of my first, fade away before the evidence on whioh my second 
1 

is based?1I In the second case it is of a man whom one is supposed to 

have seen die, and seen oome to life again. Newman contends t hat the 

indefectibility of certitude is not discredited by the sight of a dead 

man come to ~f8 again; but in such case we have two certitudes, one .of 

his death, and the other of his return to life. -Whatever came of it, 

we should never cease to know and to confess to ourselves beth of the 

contrary facts, that we 1Jaw him die, and that af.ter dying we say h:im 

alive again. The overpowering strapgeness of our experience would have 
2 n 

no power to shake our certitude in the facts which had cre r.:. ted it. The 

conditions which prompt us to exercise assent to certitude way change, 

bu t oerti tu de neve r changes, says Uevnnanj that is, our reasoning nay be 

at fault, we may have started with false premises, but the exercise of 
3 

certitude is right and legitimate. 

1 Gramr:;a.r of Assent, p231 
2. ibid p256 
3 i bid p229,230 
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James seems to take this position in his "Will to BelieveR, 

where he says, -that is to be calle d goo d which -is destine d to prevail 
1 " 

or survive- , adding the qualification that the individual's desire or 

purpose is a control ing element. And earlier in the srune volume he stYs 

that - if the -total drift of thinking continues to confirm it --(an hypo-
. 2 

thesis)--, that is what he means -by its being true". The whole drift 
3 

of twO essays in this volume -is that the ideal which prevails in the 

terms of actual experience .is the true ideal. 

It follows from what we have set forth in this section that 

certitude is 'of a mystical character; it does not consist in logical 

perfection, but in a certain persnaal -appreciation of the situation as 

a whole, a sensing of the implications by a non-logical method; it is 

the reaction of the whole mal upon an issue, all this in contradistinc-

tion to intelle otual. reasoning pe r se. Wi th Newman it is essentially 

• conscience' terification. This teaching is put forth against formal 

logic, the original assumption of which is false, namely, -that whatever .. 
can be thought can be adequately expressed in langauge". The mole 

method of proof from the ,standpoint of the individual is informal; y 

cannot put it into the symbols of language, it is, as we l'a ve sev,tal 

times suggested, mystical insight. James styles himself a "Pluralistic 

MYstic", and Newman says, "as true poetry is a spontaneous outpouring 

of thought, and therefore belongs to the rude as well as to gifted minds, 

l.RliIiIlUXIIXDDB; p 98 f f 
2. pl7 
S.ftThe Sentiment of Rationality" 

and the Moral Life". 
4. Grammar 0 f Assent, p264. 
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whereas no one becomes a poet merely by' oanons of criticism) so this 

unsoientific reasoning, being' s~metimes a natural, uncultivated facul-

ty, sometimes approaohing a gi'~, sometimes an aoquired habit and seoond 

nature, has a higher souroe than ;Logical rule,-- 'nasoitur non fit'. 

' •• '. this divination "omes by nature, ' ~d belongs to us a.ll in a measure, 

to women more than to men, hitting and missing, as the case wAy be, , 

but with a suooess on the whole sufficient to show that there is a meth-
1 

od in it, though it be implicit". 

We shall now briefly sum up what we consider that we have ao-

complished. F~rst, we have shown the common point from whioh the philoso

phies of Newman and the Pragmatists 8tarted,- a revolt against the in-

tellectualisu . of the nineteenth oentury. Second, we have shown that 

they adopted an extra-logical method. Third, we have shovm What they 

set forth as the test of the true; that which works; that whiCh fits 

into the nee'ds ' of man in specific conorete situations. Fourth, we have 

shown what they have oonsidered to be the ba.sis of suoh extra-logical 

philosophy; the right to believe. Fifth, we have defined and analY2uld 

what they meant by faith. Sixth, we have disoussed their respeotive 

attitudes t01lurd 'oertitude'. ,':hd, seventh, 'we have shown that in 

these points Newman and the Pragmatists are vitally related in prinoiple; 

1. Gramnar of Assent, pSSl 
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realizing, of course, that Ne~~n did not consciously mean and suppose 

to lay do'Vl'l a philosophy that he saw would is sue in such a position that 

the Pragmtists take toward such religious questions which he held in 

practice altogether different from what they hold. And, too, asserting 

and showing that Newman's oonclusions are not of vital interest to uSi 

in that his method makes it possible for j8 to roach conclusions the 

opposite of his. 
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VII. 

PERSONAL F.EACTION. 

The situation out of which the philosophy represented by the 

sub jects of this essay was born, is one in which there is a disparity 

between the standard of judgment and the actual facts of experience. 

These men saw that not only were values evolving, but that the stand-

ards of judgment were also evolving. And to meet thia situation of 

changing sta.ndards and values they have sought for a tOOthod which they 

believe to be more in keeping with the actual facts of experience. To 

the Pragmatists the world is still in the making. And whether we a-

dopt Newmant s metaphysics or the Pragmatists t , the meaning of the world, 

at least, has not fully arrived. In the tissue of experience there is 

always something new arriving; this is recognized both by Newman and 
1 

the Pragmati.ts. James says, "there can be no final truth in ethics 

&Dr more than in physiCS, until the last man has had lis experience and 
2 

had his say. It So whether it be the real universe arriving in the tenus 

of self-realization,man's will a determining 'actor in the process, or 

whether man is only progressively learning what God's ready-made uni-

verse is, man is still a factor in the epistemological method. Newman 

and the Pragmatists are akin in method, both are empiricil. 

The general philosophic implications appeal to me as compati-

ble with the facts of experienoe, Professor McGiffert expresses mf a~-

titude toward this philosophy when he referred thus to G.-rl.tUulty:-

1. Development of Dootrine, p173 
2. Will to Believe, pl84 





"Ohristianity has not come ready made from the hand either of God or man. 

It has baen a long development. And development never means the mere 

unfolding of an original germ, a prooess in which the end is given from 

the beginning. It involves a play of new forces, the addition of some

thing original and unforseeable. Creation always has a part in it as 

well as conservation. Muoh is truly Christian whioh in its origin had 

nothing to do with Christ, as much is truly Jewish which in its origin 
1 

had nothing to do with Moses." The test of the past must be the present, 

and the test of the present must be the future. To 8ay that we know! 

priori seems to be nothing but assertion, aocounting less satisfaotorily 

for the totality of experience than the Jragmatiats t empirioal method. 

If we do know apriori it i8 only as a personal preferenoej · as a man ask

ing for a tie !aays, lean not tell what kind of tie I ~t, but I will 

knoW' it when Iaee it. We have to wait for the t.ie to appear before the 

man's expressed preferenoe oan be verified, until that ·particu!&r tie i8 

made for him. All that we do in postulating, or prophesying about the 

future iei to -take that part out of our present conscious experience, 

measuring it in the terms of reflective personal appreciation, and to 

seek to have this preference prevail. Surely Marconi could not lay claim 

to validity for his hypothesis before he had verified them and nade them 

t true'. Beoause a thing has happened thus and so for a thousand years 

ia no proof per ae tha t it will always happen thus and eo. Kant's 

1.Hibbert ~ ~urnal, Vol XI, No 4. p7S0. 
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oategorjefJ of the mind, as a postulate for knowledge, doc-net take into 

consideration the faot tllat the mind itself in the prooess ohanges. A~ 

Newman says, -There is also a grotth in the use of those faculties by h 

whioh knowledge is ao quire d. The intelleot admits of an eduo~tionj man 

is a being of progres8; he has to learn how to fulfil his end, and to 'e 

what the faots show that he is intended to be. His mind is in the first 

instanoe in disorder, and runs wild; his faoul ties have their rudimental 

and inchoate state, and are gradually carried on by praotioe and exper-
1 

iance to their perfeotionn • 

Eaoh man, it seems as a matter of faot, is his own sufficient 

starting point, and his peroeption of reality oocurs only in definite, 

personal situations and experienoes. His standards evolve with his ao-

cumulating stock of experiences. He hopes that his experienoes, yea, he 

faithfully believes that his experienoes a re akin to his fellows. He 

aots on this assumption, and trusts for sooial interaotion to verify the 

assumption. -Eaoh of us oan speak only for himself, and for himself he 

has a right to speak. His own experi8lloes are enough for hiJjself, bU~8 
oannot speak for oth?rs; he oanmt lay down the law; he oan only bring 

his own experienoes to the oOmDOn stock of psychologioal faots. He 

\ 

knows what has satisfied and satisfies himself; it if satisfies hi~ it 

is likely to satisfy others; if, as he believes and is sure, it is trpe, 

it will approve itself to others also, for there is but one truth. 

li~ of Assent, p2S3 
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And doubtless he does find in fact, that aU1JWing for differences of mine 
1 

and of me des of speech, what convinces him, do es convinoe others also". 

James put this thought in a little different language when he said l l!The 

ethical philosog'her,.. ,whenever he ventures to say what course of ao-

tion ~s best, is on no essentially different level from the common man. 

t See I have .et befoN the, this day life and good,and death and evilj 

therefore choose life that thou and thy seed may live,f-~hen this chal-

lange comes to us, it is simply our total charaoter and personal genius 

that are on trial; if we invoke any so-called philosophy, our choiae and 

use of that also are but revelations of our personal aptitude or incapac-

ity for moral life. From this unsparing practical ordeal no professor~8 

lectures and no array of books can save us. The solving worK, for the 

learned and unlearned .an alike, lies in the last resort in the dumb rill

ingness ail4t im*illlnf1less of their internal characters, and nowhere else. 

It is not in heaven, neither is it beyond the sea; but the wo rd is very 
Z 

nigh unto thee, in thy mouth and in thy heart, that thou mayest do it". 

Man does not consciously see his destiny from his first conscious

aess. He struggles for the knowledge of what he is, and what he OUgh\~o 
. \ 

be, just as much as he does to be what he progressi~ely thinks he ought 

to be. He oontinues to roll up his experiences in a systematic way, and 

to think. The desires and emotions of our subjective life change; in 

these we are all more or less capricious. Man begins with nothing realized, 

1. Grammar of Assent, p385 
2. Will to Believe, p214,215 
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not even a definite ideal of what he is and ought to be. IHe has to 

make oapital for himself by the exercise of those faoulties which are 

his natural inheritance. Thus he gradually advanoes to the fu.lness of 

his original destiny. Nor is this progTess mechani cal, nor 1* _it of 

neoessity; it is oomnitteed to the peraonal efforts of each individual 

of the speoies; eaoh man has the prerogative of oompleting his inohoate 

and rudimental nature, and of developing his own perfeotion out of the 

living elements with whioh his mind began. It is his giit to be the ore-

ator of his own suffioienoy; and to be emphatioally self-made. This is 

the law of his bein& which he oannot esoape; and whatever is involved 
1 

in that law he is bound, or rather he is carried on, to fulfil.". By 

refleziva action we respond to the stil!Uli of our environment, and by 

degrees consoiousness seems to break through in a way that we have cer-

tain preferences in response to these stimuli. This preference becomes 

the transformer of our world of experience into a totally dif ferent world, 

tithe world of our conoeption; and the transformation is affected in the 

interests of our volitional nature, and for no other purpose What ..... r. 

Destroy the willing nature, the definite subje otive purposes, preferences, 

fondnesses for certain effeots, forms,orders, and n~t the Slightest mo

tive would remain for the brute order "of our experience to be remodelled 

at all. But, as we have the elaborate volitional oonstitution we do have, 

the remodelling must be effected; there is no escape. The world's contents 

l.Grammar of Assent, p349 
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are given to us in an order so foreign to our subjective interests that 

we can hudly by an effort of the imagination picture to ourselves what 

it is like. We have to break the. . order altogether,--and by picking 

out from it the items which concern us, and connecting them with others 

far nay, which we say 'belong' with them, we are able to make out defi

nite threads of sequence and tendency; to foresee particular liabilities 

and get ready for them; and to enjoy simplicity and harmony -in place of 
1. 

what was chaos. a 

That there is truth, and that our minds are made for It, tare 

assumptions! fotc1rhP.ahrJ*lWraocan be no grounds to · debate. The great 

question is of method; how do ... e learn truthl how can we test the true 

ideas and prinoiples ? what is the criterion for evaluation? The emp1ri-. 
cal solution for these problems seems to me to be the most satisfactory. 

Because we must realize that the a priori gods have changed substanoe 

and imap many times in .the history of philosophy. The gpds of philo8P-

phy and science have not had a history that we can justly call more hon-

orable than the history of religion's gods, and ... e now realize that 01 r 

conception, at least, of the God of religion has chan~d face and sub-

stance. Hence I see nothing better than that a man start in with his 

own experience, interpreting them in the terms of u.. best meaning he 

• feels he can impose upon them, altering and readj usting himself to his 

own reactiOns, and to the reactions he experiences from others. Trusting 

1. Will to Believe, pl17,l18 
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that social 'interaction and verification will bring about the best kind 

of world, or, teach htm to know the world as it is; if not to be actually 

made,' to be known as'. Believing that in him Itwho is faithful to his' 

own ••• nature, the faint light of truth dawns continually brighter; the 

shadows which at first troubled it, the unreal shapes created by its awn 

twilight, vanish; what .. uDCfrtain as mere feeling; and could not be 

distinguished from mere fancy except by the compelling urgency of its 

voice, becomes fixed and d.efini te, and strengthening into principle, it 

at the same time developes into habit. As fresh and fresh duties -(Prob

le.ms)- arise, or fresh and fresh faculties are brought into action, they 

are at once absorbed into the existing inward system, and take their 
1 

appropriate plaoe in it·. 

1. OxIord Sermo~~ pal 
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